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"Testimonia" of Byzantine musical practice, chiefly collected from
nonmusical (literary) sources, Ill.

Bjarne Schartau

"A written literature...may shed light on the history of musical ideas, practices and
institutions within a culture, and on internal changes both in music itself and in its social,
ritual, and other functions; such literature is available for the 'high cultures' of the ancient
Mediterranean, Europe, and much of Asia, and has been extensively, but by no means
exhaustively studied".?)

The present paper is a status report of an on-going project with the objective to trace, in
principle, the complete literary evidence on the musical culture of Byzantium.2) This
systematic and hopefully exhaustive collection of “testimonia” of the actual use and impact of
the Byzantine music was begun more than a decade ago, inspired by the late Jorgen Raasted.
It includes evidence scattered in all kinds of literary texts from the entire Byzantine
millenium, or even later, and has now been carried almost through, as far as the historians
of the period c. 600-1600 are concerned.

Before embarking on a more ambitious publication of all of my findings - be it in the form of
a small monograph or a major article, | would like to present rather than discuss a few more
of them. | shall willingly admit that my perusal of thousands of printed pages of the works of
Byzantine writers of history (including of course the Chronographers and one or two authors
belonging in the borderland between historiography proper and Sachprosa in the more
technical sense) on the look out for “testimonia” of musical (and liturgical) practice and its
impact on the worshipper has to some extend been a frustrating experience. Nevertheless, |
think it has on the whole been worthwhile, seeing that students of Byzantine Music will in
the event be able to form a clearer picture of what to expect (or sometimes rather not to
expect) from this specific corpus of texts.

The examples now to follow will (as in the preceding contributions) be presented in
chronological order.

Joseph Genesius
This 9th/10th century historian3) has the following remarkable passage on the emperor Leo
V (813-820) - indeed a true gem of observation:

1, 16 [Lachm 17-19] 1jv 8¢ grAdTyLog vy, kGv coPopdv epBodv xai kakSppuBRoc. & Kai Kard
0v 10D ddpov vaov kad 763 yvidpiyLov Siepaivero Toig Enedevncopivorg obtd yoiupdds Aapuyyilovi
eEfipxe vdp 1@V yodASviwv Eviote, ki pdliota 16te, duvdv- “1d tavidvaxtog Esporsiooay t66w,” 00
1e Sohctricog Gpa Tijv Beiov diknv nepipavi encondoato 1@ BV, podnTeicg Tori)
ovvteAeoBeiong.

"And he was highly ambitious, even if out of tune, when he was singing loudly. His voice was
so strong that his vocal utterances in the church of Pharos were clearly recognizable to
those approaching. On occasion he would act as the leader of the choir, in particular when
chanting "They exterminated [him] by the longing for the Almighty" [MR Dec. 25, ¢34 ¢, 6
eippde, dAlogl. Obviously this also [later] had a prophetic sense, when he at his sinful fall
through the hymn provoked upon himself the divine justice.” 4

Leo Diaconus
From this 10th century historian5) we quote the following two passages on Nicephorus
Phocas:
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V, 8 [Haase, p. 89]

Ev 8¢ ToAlg eby0ig Kot TOAG RALVVIY01G TPOG OEOV GTACESLY KopmTog TE Karl GSOoLEVTIVOC, GUETEWDPLOTOV EV
Tolig Dvedicug Tov vodv cuvtnpdv, ko 1pdg Ta pdtatc UNndGAwg peppouevov.

"At the prayers and Nocturns in honour of God he proved a true ironside, and he would follow
the hymns of praise with internal concentration, without being diverted by petty
distractions."6)

VI, 5 [Haase, p. 120-121]

Myeton Padeiag dpm vOKTOg EvioTopévilg, TEpiobii yevopevov v GwKEV @ Spaoud tdv cuvepoTdv,
eypomvély Ko (hBeLy, vy oA Te 10 B€iov E§iheoDoban, 10 Aafidikov £xéivo xatenddovie Adyiov: Alkosov,
Kpie, 100G adikodvids pe. owpvidiov 82 paviv e§ Gépog eviveypévv abtod 16 dra neptopPeiv, pr
neportépo 100 Wokod xopdv Siwxedetovoay: g 10 oTpaTNALTOL Bapda xat obtod td toadro tod

yao® npoetontiicavtog Adya. Emtpig € abed Tiig Towaing evimoeiong dwviic, Bopupnofivai te 1d
ko 1B yxpropod, kai tig ebviig Savaotiivon tepdedc, kol v Tfig v padorv exdéyecbon.

"We are told that Phocas in the still of the night, being beside himself with pain and rage
because of the flight of his fellow-conspirators, (121) in his depression could find no rest
and through payers was imploring for the Grace of God, intoning that song by the Prophet
David that begings with the following words: "Plead my cause, O Lord, with them that strive
with me" (LXX Ps. 34, 1; King James Version 35, 1). Suddenly a roaring voice from above
filled his ears, commanding him not to carry on with the Psalm, for field marchal Bardas had
already prayed the same words from the Psalm, hinting at Phocas himself. When he had heard
these words for the third time, he became frightened at this unusual portent, and rising in
fear from his bed he awaited the break of dawn.”

Cecaumenus
This military writer?), who is of course not to be considered a historian in the stricktest
sense, offers at least one passage of great interest to our project:

[Greek text after Litavrin]

' Axovoag 58, 5T1 €indv ool kduvey ko Gryovieston £ig Tov Biov, uij exddong earvtov €1 emvoiag Tivog
Kotk KOTOVE GETP1iToNG, Ko Ex Tobtov aroléong Ty wuxtiv cov xai tod ©e0d KxaTappoviioas THG
yopediog dxolovsing emAden i nopd tdv dpBodsEwv KoopLK@Y TEAOUREVTG, olov SpBpov Kol TV
TECOGpLV Mpdv, aBV TovToIg Eoneprvod kai tdv arodeinvov. Tadto vdp £ ovotacty 1o flov Nudv
€101 kod 81 arbT@v eV Aertovpndv yvopidueda eivon SodAot oikéiot 10D @eod, Enel 10 dporoyEiv Gedv
xor 01 GameToL Ko Ot SatipLoveg kod mdvieg Oedv elvan dporowdor Kod ob pévov tarirog tdg Asitovpyiog
%P o€ ROy, GAX €1 Sdvaoa, kol pecoviktiov 880 Emav kav Evo YoApSv- Sid ydp tandg tiig dpoig
Gnepiondotag Suvijon dpikficon 1@ Oed. ‘Qonep Yip oot napayEdio onovdaiov elvan €ig 1d Prunikd,
ot B8Aw £lval oe oToudaiov Ka €1 Td TVERATIKG, Smeg BE apgotépwv el ebedm, kod Grhds 6EAw oe
givon EEoydtartov €ig ndvra ta Séovra. Kol pr e, 611 «'O Séivar dkoAovbiay exkAncLrcTIKIY oh notéi
xod £bmuLepein. Ob Yop olda, Ti b kputd b Torodtog EPYELETIL. OBTag dp &V KpomTd TIveG Gyt
EpyolGpevol EaBov ob pévov avepanoug, GAAG kol v Sidfokov. Ey 32 GpLeAnTod Tiveg kol kool
npOKGRTOVOLY, 0038V Borupotdv. ‘EBpdiot yop kai dipetikol koi Topakmvoi Ko &rhdg dAlot ToAdoi ot
prite néipav Soydtv Exovieg wiite €1 Tov Kpiov iudv 'Incodv Xpiotov T6v GAMOLVOV Bedv EAnilovteg
{da, xai o1 uév adtdv kol ednpepodor kai EBvDV dpxovot Kol Thg o ©e0d Gyt TOg AMOAXVOVGL,
xai 0b CAoByey orbedv v ebnpepiay. 'Hyop dyabomg arbtod ol xpipaotv oide Stowkel td ndva.
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“If you hear me saying to you that you ought to endeavour and take good care of your
household, that does not imply that you should have all sorts of ideas and take unneccessary
trouble, thus losing your soul, despising God and forgetting the Services for the Orthodox
Christians, such as the Matins, the Four Hours, as well as Vesper and Complete. For this is
part of our Being, and through our participation in these Services we prove to be the
servants of God. Since to confess God, is what even the Infidels and the Demons do, and
everyone admits the existence of God. You should however. not confine yourself to these
Services, but when possible also pray the Night Office, at least one of the Psalms of it. Just at
that hour you may talk with God and find peace. in prayer. It is indeed no trouble, but rather a
joy to keep quiet conversation with God. In the same way as | recommend to you to take the
things of external life seriously, thus | also want you to take spiritual things seriously, in
order to find in both of them a reason for gaining hope: In short, | want you to fulfill all of
your duties meticulously. And don't try to get away with excuses such as: "So and so does not
go to church, and still he is doing well." For you dont know what he is doing in secret. There
are people who are doing good in secret in such a way that neither human beings nor the Devil
himself learn anything about it. Therefore don‘t wonder, if negligent or bad people have
success. There are of course even Jews and heretics and Saracens, in short a lot of people,
who know nothing of our dogms and cherish no hopes of Our Lord Jesus Christ, the True God;
and some of them are also doing quite well as rulers of Nations and enjoying the bounties of
God. We should not envy their success. God's Goodness rules everything according to his own
decisions, only known to himseit." )

loannes Cinnamus
In the Historiae of loannes Cinnamus 9 we find two small passages of some relevance to our
project:

Hist. L. I, 10 [Meineke, 25-26]

The monk praying a Vigil for the dying Emperor, is said to have heard the voices of singers,
while he was absorbed in prayer [t6v 3¢ 1j Serjoer npoceoynkdta ¢pwvdv dxodoor Adyetor &SSvtov
Tvdv.]

Hist. L. V, 8 [Meineke, 221]

The following passage is highly interesting: Here the Hungarian Roman-Catholic clergy and
congregation apparently chant a Byzantine hymn in honour of the Emperor Manuel Comnenus:

Zrépovog év 0Tt CVoKELaOUUEVOG kotd Popainv E¢épero. Baoiria 8¢ v tff tdv Obvvev yeyovéta
egrjecav 01 ot dvBpwmot evdnyel tmodeEdevor, Soot Te kg 10U¢ 1Epéag KOTEALYOVTO EPLOVPYAL
avaPefinuévor oToAdg kol Td. 1Epd XEPOlv EYovTeg Adna, Kol Soot dYAKOV koi Snuddeg Tiv, @3Sy Tva
Eupedd; cuvedeyLévny ek v mog Hlv Gppodidtate mpochnvodvies. elxe 5& woe

& ovppoyTicog xipie 16 TpaoTdTy Acpis!)
ko 16 EEfig.

"Thus prepared Stephen [king of the Magyars} moved towards the Byzantines. But when the
emperor had arrived in Hungary, the inhabitants all went out to receive him; and their
clerics vested in paraments of wool, carrying the Gospels in their hands, together with the
lay multitudes, in the most harmonious way chanted a sacred hymn, composed by our

composers:
"0, lord who assisted David, mildest of men*

etc.”
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Eustathius Thessalonicensis

The archbishop’s account of the Norman Sack of Salonica (De expugnatione Thessalonicae)!")
has a number of passages of relevance to our project. | of course realize that the majority of
these are already familar to students of Byzantine Music.

For the sake of documentation, | nevertheless venture to present them even in my context.

Tafel 298 (Bekker, CSHB), 479-480.

"Itéov emi 1ag ExkAnoiag, Kod Bewpntéov Tovg To10bTovs Kol EE, kai Epwtéov Tig dpa Ev T0VT0IG 0
nAovo10¢ i Tévng, kad Soa Tordta. MG, Tig pév tepdrar; tic 88 eni tod avanvdokel oti; tig 3¢ T0d
Ao elvor EIANYE; movieg Ydp €1090¢ Bv ko popdr] 1) ovrf: KGv €L prj Tig Gmokpioeig Tdv GV 16 iepdv
€16£A001 BhilLe, GTNOGUEVOG €1¢ £bydc, Kol Tig GAAOG €16 1EpOV GvEABOL OKpiBavia wouod xdpiv, ovk v
S1dkpioig TovTV T kod Tdv 10 Acod. elyov 3¢ 1L ndvteg 0vToL oEUVEY, £1 Kol GAAWG AT pév-
Aedvpévol Yop ek 1dv 1od@v Tdvteg td brodrjpota Tdv 100 dyiow olkov kpnmidwy Eyivovro.

"If we then enter the churches, we will throw a glance at the people around us, and ask
ourselves, who amongst them is rich and who is poor, and the like. But who is the priest, who
is the lector, who is of the common folk? Seeing that all of them look alike and have the same
exterior. And even if one of those who does not belong to the laity, would enter the holy choir
and stand before God in prayer, and ancther one would mount the consecrated ambon to chant
one of the Psalms, there would be no difference between him and those of the common folk. All
of them had an air of venerability, even if this was due to deplorable circumstances. For all
of them went without their sandals on their feet over the floors of the temples of God." 12)

Tafel 299 (Bekker, CSHB), 482

Kot 5t€ fdic pév v 10 100 peyddow popofAiiton vad Guvoug iepog ETEAODUEY, TEPUCTANEVOL TOV
nepudvupov Eefiove, o1 8 v toig mhoryioug 10D iepod Pripartog 1d exvtdv ETéAovY, dvripwvodveg v
Ko g noAiTdog dwvag drepdwvelv E8EAovTeg Bodlig kopulwoaug ked dmnyéot, ToAldKig 8¢ ko tofg v
ko' pg Beiwv ebaryyehinv Expwviioeot mpog Epiv oL dyapLidroTol Gvienshayduevot, koi cuyXEovTeg
ol 16 ebTaKToV, Kol THV 1€pdv dppovicy Adovreg,

"As we were chanting holy hymns in the Church of the Great Spender of Myrrh [Saint
Demetrius], gathered together around [the shrine of] the famous Compassionate, they were
from the side of the holy choir having great fun, screaming at us and trying to quench our
performance in the local language in their stupid and abominable outbursts. In many cases
those blockheads would intervene with their mocking cries at the chanting of the Holy
Gospels, disturb the liturgical order and interrupt the Divine Service.”

Tafel 301 (Bekker, CSHB), 489-490

ObK fiv 0132 Tovg Belovg Veovg Bvolg GoKkBATag TepiiSeabon Tdte, GAX €lxe kai 10 kaxAdv Epyov Tobt0
emiperay. xod tdig pév apyds ikavad fuépon ko ovte ExAgiovo olite covagig 1iv 1] £8dig tg Duvéicton
0edv, AKX €imov i enl oKénm Koi Gvomavoe diypodwsiog, doa kel xat' oikovg. dte 8¢ note kol Tig
Gdew EEedaivn kol Blol TUAEDVeG ExAeiotnoay xai ¢ig pooTikév viigen kol fippéctnoay yoruol kai
lepevc eTéher Kol Aadg Tpétepog eixe ooV, katd oy Vv 16te O Suipwv AvTEnpotte, 1@V dobinv
AcTivov E1I0TpexGVInY Kol ToiG Epailg davdis EmBovievdévinv kai Audayolviav kol cuviien failoviay,
€l 7w EyKéTTo vt Ty cuvEelay 100 kohoD.
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“But we were not even able to chant the hymns in church, without being insulted, and even at
this praiseworthy activity we were disturbed. In the beginning we could not close the
churches for days on end, nor carry through the usual gatherings in praise of God. At most
the enslaved citizens would seek for shelter and quiet here as they would otherwise do at
home. When again a certain amount of safety had been established, you could close the
consecrated doors, light the holy candles and lamps and intone the Psalms. The priest could
celebrate and our people participate anew in the Divine Service in an orderly manner. Then
however the Devil entered the scene as a crafty adversary. The inferior Latins would rush in,
having an ear on the voices of the priests, and would chatter and gossip in their usual way, in
order to disturb the coherence of the Sacred Service.”

Tafel 303 (Bekker, CSHB), 497-499

"Hv tnvikarbro konpde, nopd 1 TeAevtoiie Thg CADOEWS, KOk MEPIKOTGS EDOrYYEMKGE EXF gxxinoiog
expwveiodal, 3i v 1d Tig Zwdv oTAoYpadoBval Kukd. kol o1 Eow Ppevdv tepodoyiay Ketd: tfig méALwx,
brgvéouy abtd. B50&e @ apxy® mvikadra, ole 1@ oTpatK@Y dnteyvakdTy, SiotdTresOom T kod
T kod Sieyeipev dxg olov cmovvotdfoviag, iva daivorto toig urj ovvidiol Sid ndvrmv fudv xod
npouUn8&otatog. pnvieton yobv Hiv mavveyidog dypurvntdg EmTdEat tepi Tovg LeEYEAOE vao v,
noifov Exdivog kivradBo Tiydg xod E5e1L mpotpénery ebyeobon Snep Exdivog dnmbyeto, v cwtnpiay Tfg
TAewG; v 8 ot Enivoia do10D080 16 eboeBely kol Enikpintely Triv GpekLy, iva doxdj ncivv mepinotéicdon
v "oAY B Gmaowy €1 ye BéAeL ko ebydg tdg dngp abrfic olpon 88, kod EvBetkvipevog obto
xapaoTtijoo td Tfig TéAemg g ebydv ko pévev adtv 3éecot, SHoov GG & ko Ltpog KoTEpYGHLEVOG
&K TIvog GaVASTITOG ENl BV T GVEpROV, E1Te EMTHGGEL TPOCKAUALicO0u Epéa EpodioovTa 1jon
BvriokoVIa SOOTIK Gndopartt. 0038 yap v EmndAanog GAMG xod Alav Badvc ebtpaneAeteaton, oo e
nelpdoacton 10H avdpdg Tovg Setvols YvepatedeLy 1ion tdv oig Gv neprriymot. 316 koi tadtny
TPOCTIOLEITO TV BE0KATTNOLY, d)s 01K G T6 G€lov Bepamevorto. Onwg 8 Gv elye 16 mPaya, O pév einey, ot
3 ExkdnowoTkol Emjkovov. kai &1 xpedv apordpmey 10D WEAAELY TOV YAUKUV peddov Aavid, EnfiAdev
otm kutd Giclov Tdig Senoopévors (v 32 Pabig Spopog Tote, 0 Aapudévtog HiAin edhmpev) emALEacon
yoApdv exéivov 00 Katdpyel pév 16 “0 Bedc, fiABocay £6v £ic Tiiv KAnpovopiav cov”, epéneton 8¢ 16
“gpiovory 0V vadv oV Gnév oov, EBevto T Bvioludio: tdv SovAmy cov” kod T0 EEfic, pévov ob xproue
dotivog 10 mpodnitov kol Beomdtopog 3i drodneicg tdv HBpoiouévav g dénaty, kai Aéyovtog “Ti Gv
£n Seoipedo npecPeaidv €1g Oedv, Evoa exeivy 10 kud Hdv dronédpovtoy”

"It was just about the time, when the siege was drawing towards its close that in the churches
those sections of the Gospel were being read that proclaim the Fall of Sion (Mat 24; Mk 13;
Lk 21,5 sqq.) . Anyone in his senses interpreted those words as a portent of God against our
city. And so the commander-in-chief who had already abandoned any military activities,
decided to regulate our duties and thus wake us up from our lethargy. Thus he in those who
were not too well informed of our situation created an impression of great concern. He
ordered us to arrange Vigils with prayers throughout the night. But even that was a joke. How
would he have to encourage prayers for the salvation of the city that he himself wished for?
His purpose was to play the pious man and thus to hide his real goal. We were to be under the
impression that he in any respect did care for the city, seeing that he also had prayers said
for it. In my opinion he also wanted to indicate that the situation of the city was so bad that it
could now only be helped by prayers. Just like a doctor who through a wrong treatment has
brought his patient to the threshold of death, and then at last calls for a priest to adminster
the viaticum. For he was far from superficial, but rather profound in his irresolution. At
least that was the experience that good judges of human character had had in their dealings
with him. And therefore these Vigils served him as a veil, but not as a praise of God. Enough
of him; he issued his orders and the clerics obeyed. As the noble singer David were to begin in
a flamboyant manner, those praying had the unfortunate idea to select - it was early in the
morning of the day of the sack of the city - the psalm that begins: “Lord, the gentiles have
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fallen upon thy heritage" and further on its says: “O God, the heathens are come into thine
inheritance; thy holy temple have they defiled; ... The dead bodies of thy servants have they
given ..." (LXX Ps. 78,1-2; King James Version 79, 1-2) Here the prophet and patriarch of
God speaks like a prophet for the edification of those congregated in prayer: "What is the use
of prayers to God, when he has already pronounced his condemnation of us?"

Eiyev oltm to:dta, mhsioowy etépoig napacmiopeve ovykpotripact tfig 00 kakod dniwcens. ko toivov
16 ovY v TovTY Gnavieg dveppovodpev, Syov cuviyoveg vodv kod Td Tpainy Bpdcog dmonolobievol
(0% Yap Gv EKELVO Bdpoog Eimoiit ENAGYG EiOMEY), Kad Evoodpev obkéd fiiiv elvon guktd. obrovy
Eponoav katavriico £1g Tépag o Tdv ExkAToLdV Sentriprot dippovia, ko 6 TOAEWOG, ETL TV WoANDV
gilovpévav ev 101G Tdv Seopévav oTéuact, 8privoug tapéPuce, kai £1g duynv abrots &8polcdéviog
Entupe, xoi Tobta Si£6eTo GvRep oiw pepviiceston Tovg {@vtag Ev nep Oveipo, £inep ob d NG
HSVOV TpoTinToVoL THg Kud' Bmvov daviasiag, GAX obdev firtov kod 10 ¢poPov EvieiEdpevo.

“So it was with these portents, to which another amount of portents could be added, to make
the disaster clear to all. In fact we through the great number of such portents made up our
minds, concentrated, even if it was too late, abandoned our former rashness (that certainly
was unfounded), and realized that to us there was no way of escape. For the songs of prayer in
the churches had not yet ended, and the war forced upon those praying, besides the words of
the Psaims, dirges and changed them into cries of pain and complaints of death. The war
frighted the congregation so much that it turned to flight and found itself in a situation that
living people in my opinion could only imagine in their dreams, seeing that in sleep not only
the pleasant, but even the horrible appears before the spiritual eye.”

Nicetas Choniata

This otherwise extremely important historian has yielded a very lean crop indeed; as a
matter of fact | have found only two small passages of some interest to our project in the
entire  historia: 13)

Bekk 331/2 (van Dieten, 255) oyé xai adtdg [Andronicus] petoywpel tiig Aapcdiemg droyriiog
6 10 Acvid Ev 16 10V mOpBRSV ko dmogBEYEGIEVOG peTd Sy o “EnicTpeyoy, wuy1 Hov, €15 THv
Gvdnauoiv cov, §1 Kdprog ebmpyérnoé og, 6t EEeideto Tiv wuyiiv Lov Ek Bavetov, Tovg O9BaAuote
ROV &mo Sokpvmv xai Tovg T6dag pov &ns dircbrinoTog.”

"Only late did Andronicus leave Damalis on board a man-of-war, and on his way through the
harbour he sang with exultation the psalm of David: "Return unto thy rest, O my soul; for the
Lord has dealt bountifully with thee. For thou hast delivered my soul from death, mine eyes
from tears, and my feet from falling." (LXX Ps. 114, 7-8; King James Version Ps. 116,

7-8)14)
Of the inhuman attitude of the Latins our author says:

Bekk 391 (van Dieten, 301) ok EmuxAGron Araiig, o 8mAvvetan ddkpvoiy, o0k aiipdrolg
Wopivetan PG KEV GoT) TIg XapLev, kKAayni ToTTo tictivav 1) kpayidg xopivng Aoyiletot.

"It is not mitigated by prayers, it will not be weakened by tears, nor mildened by blandishing
words. And however sweetly one [of us Greeks] would sing, it will be reckoned as the shriek
of hawks or the croaking of crows."

Georgius Acropolita
The following passage dealing with Demetrius, the ambitious brother of a recently defunct
metropolitan of Salonica John, describes the devotion of the latter:15)
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42. Met o moAv 3¢ xai Ov mpoerprikelpev Todvvnv Tov Seondtnv Yeyevnuévov napd 100 Bacitiéng
"Twdvvou 10 xpedv ahrier. tnfipxe € abtd dderdds Anuritpiog, 8¢ uetacteiddjLevog npecPeiav €1g v
Bocidéo 109 1€ deonotikod aguipatog exexAnpovopriker 10 Sedpod kai Seordlelv naviwv 1dv Uit
Exélvov Tpoatétata. GAX 1jv ovtog bk GBeAda dpovav Tadvvy @ dSeAd®, GAAD ToAAD 6 pétpw
diéCevkro. exeivov pév yop evboefeiq xai ebAaPeia xai cudpooivy yaipovtog - kol yip Ereyov ot o
abroD €136teg urj dv note amoderpBiivan pndepitic fipépag tod Eroug tod pij tiig Bsing iepotedectiog
enokpodoactan, €Lt Tig EKWAVE V660G TPooEiye BE navvuyiow ebydic, kod tdg ka8’ dpav duvediog
oonuépon exdrjpov. dpiie 88 kol Sinvexds Nagpaiow, kui v abtd Sid onovddopatog 5 mAeiotov 10
0% povripovg Biov Tux€iv xai tig Eviedoev flovyiog ev neipg yevéoBo 7 kav Tpoohddy Siokeicdan Toig
ovdtwg Exovowv. b 8¢ &3ehdog Anpritplog eE evavtiog eiye 100 Tpénov.

"Not much later the afore-mentioned metropolitan John who had been appointed by the
emperor John died. But he had a brother Demetrius who had sent an embassy to the emperor
and become the heir of his brother and had been ordered to rule over everything that had been
under the defunct. He did not however cherish brotherly feelings towards his brother John
but differed immensely from him. The former found pleasure in piety, devotion and and a
decent life - for those who had been familiar with him said that he would never one single day
of the year fail to attend the Divine Service, unless prevented by iliness. He observed the
Vigils, and would every day recite the Hours in fuil. He also continuously had intercourse
with monks, and his ambition was to attain to monastic life as much as possible, and to enjoy
its peace, or at least be friendly disposed towards those who lived that kind of life. But his
brother Demetrius® character was entirely different."16)

Theodorus Scutariota

The Z¥voyg xpovik 17) attributed to Theodorus Scutariota (second half of 13th cent.)
exhibits a number of passages of liturgical interest, even if referring to events way back in
time.

The following anecdote about the addition to the Trisagion brings us back to the days of
Patriarch Proclus (434-446):

Sathas, BGMA VI, 75 'Enei 8¢ xai 6 Tprodyog Suvog npocdrikny téte ed&Eato tijv, dyiog &Odvarog o
CTULPwOEiG di ipGg, Artavevdviav 10D Ipéklov kol Tigiotov Syiov Ew Tiig néAews, nondiov fprdm
o Suvapewg Bgiag &g Tov Gépor, TdvTwV totauévev kai 10 Kdpie EAénoov Bodviwv nepi tpityv g
fuépag dpov- & 81 mondiov avbig katehdov, Eleyev dixo oo Being pwviic TpoTaTTodong dvoryydilon 0]
Emokon xod 1 Aud, 0btw AfyeLy oV Tprodyov Tpvov Mtaveboviag, "Anog O 886, Gnog 1oy vpdc, g
GBdvarog EAénoov fuds, undév Etepov tpoctiBéviag, O kai kpdtnoev &v T 10D 8eod Exkhnoiq i
Bacilkod Tinov kai cvvodikiig Sitdéen,

"For even the thrice holy hymn by that time had an addition made to it: "Holy, immortal, you
who_were crucified for us". when patriarch Proclus and a large multitude were celebrating
service outside the city, a young man was raptured into the air by some divine force, while
everybody stood around singing the Kyrie about the third hour of the day. When the young
man had come down again, he told that he had heard a divine voice ordering him to tell the
bishop and the congregation that they were to say the Trisagion in the service thus: "Holy
God, Holy strong, holy immortal have mercy on us” without further addition, which has also
prevailed in God’s Church by royal ordinance and synodical regulation.”

And a brief reference to the history of the Akathistos Hymn in connection with the assault of
the Avars on Constantinople in 626:
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Sathas, BGMA VI, 109 "Extote 0dv €ig uvriunv tod 8adporog 1) thig 'Akadiotov kat' Etog ETonden
WoAAeaBon mavvuyic, oD Zepyiov cuviafauévov Tovg kortd ototygiov, odg &1 kol Oikoug Aéyouev,
Dpvoug i vikonowd kod Hrepudye Hubv.

*From then on it was ordained that the Vigil of the Akathistos should be chanted every year to
commemorate the miracle. [Patriarch] Sergius composed the alphabetic hymns,'8) those
that we use to call "Oikoi" [Houses = Stanzas], to Her who granted us victory and fought on
behalf of us."

L

Finally | would fike to quote just one example from a non-Greek text, the 15th century Life
of the Serb despot Stephen Lazarevic, written by Constantine of Kostenec:

"And he <Stephen> went about doing good deeds. But it happened on Maundy Thursday, just a
they were chanting: "Son of God, let me to-day partake in your Holy Communion” - he could
no longer restrain himself, but began to weep bitterly. He went outside crying from the
bottom of his heart, but having washed his face, he entered anew. And again he wept

loudly."19)

In my opinion as good an example as any of the effect of liturgical chant on the mind of the
worshipper!

Addendum: Secular music
In the Alexias of Anna Comnena (XV,vii,2)29) we find the following passage expressing a
negative attitude towards Tafelmusik:

o v ) Tpdinela novdoucio Tig BeixT} 0vk Opydvav Topdvrmv 0b3E arbAdv 0bdE Topndvav 0b3E To
MOPEROV LOVOLKTG TIVOG EvoyAoVoNG.

"And the table was a divine banquet, without the presence of instruments, neither flutes nor
drums nor any kind of music in general to disturb the diners."21)

NOTES:
1) R. Widdess, Historical Ethnomusicology, in Ethnomusicology, An introduction 1, ed. H.
Myers, New York 1992, 219-37, quotation 220.

2) Cf. my preceding contributions on these "testimonia”: 1) On coliecting “testimonia’ of
Byzantine musical practice. Cahiers de | “institut du moyen-age grec et latin 57, Copenhague
1988), 159-166. 1l) "Testimonia" of Byzantine musical practice, chiefly collected from
non musical (literary) sources. Coiloque sur le chant byzantin, organisé & la Fondation
Royaumont par le Centre Européen pour la Recherche et | “Interprétation des Musiques
Médievales du 12 au 15 décembre 1996 (forthcoming). In particular the latter contribution
will offer to the reader more general information on scope and method of the project.

Among the texts consulted by me so far it should be noted that the “YAn iotopiag of Nicephorus
Bryennius (ed. P. Gautier. CFHB. Series Bruxellensis, IX. Bruxelles 1975) contains no
references or hints whatsoever at ecclesiastical music and/or liturgical practice.

3) losephi Genesii regum libri quattuor. Rec. A. Lesmiiller-Werner et |. Thurn. CFHB.
Series Berolinensis, XIV. Berlin & New York 1978, 14-15.
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4) Cf. the Modern Greek translation: "lwcijp I'evéoioc, Tlepi BociAgiov. Metdpaon - Tydie
[Nadhog Nudfng. Ewsayeni - Emompovikt 8edpnon tiic uetappaong Anuitpng Toovykapdxng. Keipevo
Bulavuiviig Totoploypadiog - 3. "Abrjva 1994, 56.

5) Leonis Diaconi caloénsis Historiae libri decem et liber de velicitatione bellica Nicephori
Augusti e recensione Caroli Benedicti Hasii. CSHB. Bonn 1828,

6) Cf. the German translation: Nikephoros Phokas "Der bleiche Tod der Sarazenen" und
Johannes Tzimiskes. Die Zeit von 959 bis 976 in der Darstellung des Leo Diakonos.
Ubersetzt von Franz Loretto. Byzantinische Gesdhichtsschreiber, Bd. X. Graz - Wien - Kéin
1961, 86, 112.

7) Editions of the Greek text: B. Vassilievskij et V. Jernstedt, Cecaumeni Strategicon et
incerti scriptoris de officiis regiis libellus. Petropoli 1896 and Litavrin (see the following
note). Only Litavrin’s edition has been accesibie to me.

8) Ci. the German translation of this passage: Vademecum des byzantinischen Aristokraten.
Das sogenannte Strategikon des Kekaumenos, Ubersetzt, eingeleitet und erkidrt von Hans-
Georg Beck. Byzantinische Geschichtsschreiber. Bd. V. Graz - Wien - Kéin 1956/64, 74-
75; and the Russian: Soveti i rasskazi Kekavmena. Sochinenie vizantijskogo poikobodza XI
veka. Podgotovka teksta, vvedenie, perevod i kommentarij G. G. Litavrina. Moskva 1972,
193-195.

9) loannis Cinnami Epitome rerum ab loanne et Alexio Comnenis gestarum. Ad fidem codicis
Vaticani recensuit Augustus Meineke. CSHB. Bonn 1836. French translation: Jean Kinnamos,
Chronique traduite par J. Rosenblum, Paris 1972.

10) This is a sticheron in the Fourth Mode from the Triodion, 4th Week of Lent. Cf. e.g. the
Sticherarium Ambrosianum (Monumenta Musicae Byzantinae. XI Sticherarium
Ambrosianum. edendum curaverunt Lidia Perria et Jorgen Raasted. Codex Bibliothecae

Ambrosianae A 139 sup. phototypice depictus. Pars Principalis. Hauniae 1992), fol. 204V.

11) Editions of the Greek text of the De expugnatione: G.L.F. Tafel, Eustathii Opuscula.
Frankfurt 1832; | Bekker, CSHB. Bonn 1842; S. Kyriakidis, La espugnazione di Tessalonica.
Palermo 1961 (with Italian translation). The editions of Tafel and Kyriakidis have both been
inaccesible to me.

12) Cf. the German transiation of this and the following passages: Die Normannen in
Thessalonike. Die Eroberung von Thessalonike durch die Normannen (1185 n. Chr.) in der
Augenzeugenschilderung des Bishofs Eustathios, dbersetzt, eingeleitet und erklart von
Herbert Hunger. Byzantinische Geschichtsschreiber. Bd. 1ll. Graz - Wien - Kéln 1955, 117,
119-120, 126-127, 127-128, 133-135.

13) Nicetae Choniatae Historia recensuit loannes Aloysius van Dieten. CFHB. Series
Berolinensis, XI/1-2. Berlin 1975.

14) For this and the following quotation, cf. the German translation: Abenteurer auf dem
Kaiserthron. Die Regierungszeit der Kaiser Alexios Il., Andronikos und Isaak Angelos
(1180-1195) aus dem Geschichtswerk des Niketas Choniates Ubersetzt, eingeleitet und
erkidrt von Franz Grabler. Byzantinische Geschichtsschreiber. Bd. Vill. Graz - Wien -
Kéin 1958, 45 and 95-96.

15) Georgii Acropolitae opera |. Ed. A. Heisenberg. Lipsiae 1903, 70-71.

16) Cf. the practically identical passage in Theodorus Scutariota:
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Sathas, BGMA VI, 490 Met ov moAd 8¢ ki 1oV Ev ©ecoahovikn deonotnv 10 xpev 1Atidel, kai o
adeAog abTod Anuiitplog tpecPeioy otéddel pds Paciréo 10D T Seonotiko D agLdporog ko TG XWpag
KAMPOVEHOG elvan ToD a8eApoD. AAK Tv 0Ttog 0Dk BeAda: Exeivey dpovdv, GALS TOAD dmeiyev Ekeivoy:
exélvog yop evoePeia kol ebAapeia xai swuppocivy Sién xai ovk v fuépa 10D Etoug SAov, ko' v i
Thig Being 1epoTeEEsTEIRG EMMKPOGSATO, £1 1T TIG EKDAVE VEG0G, Tpoogiye 8¢ Tavvuyiot kad buvedioug,
apiier 8¢ xoi Nalipaiowg Sinvekdc, Emnoddv kol abrtdg Tuxélv tovtwv 1od oxrjuorog.

17) Mecauwvikt Bifiodrjm (BGMA), Emotacia K. N. Zaéa, tép. I-VII, Beveria - "Aéfivou -
Mopicov 1872-1894. Topu. VII, 1-556 Theodorus Scutariota.

18) Whoever wrote the stanzas of the Akathistos, Patriarch Sergius | (610-38) hardly
comes in for consideration as their author. Cf. the detailed discussion of the authorship: The
Akathistos Hymn, introduced and transcribed by Egon Wellesz. MMB Transcripta, Vol. IX.
Copenhagen 1957, xx-xxxii.

19) This quotation was translated from the Danish (!} translation (Konstantin fra Kostenec,
Den serbiske Despot Stefan Lazarevics liv og levned. Oversat og kommenteret af Gunnar
Svane. Kebenhavn 1975 ,147), the church Slavonic text being inaccesible to me.

20) Anne Comnéne, Alexiade, tome I (livres XI-XV). Texte établi et traduit par Bernard
Leib, S. J. Paris 1945, 214 (with French translation).

21) the English (Penguin) translation by E.R.A. Sewter. Harmondsworth 1969 has been
inaccesible to me.



